Coronation of the Saviour in Third Nephi , LeGrand Baker

[this was written about ten years before the paper of a similar name that I delivered at the
Maxwell Institute in Sept. 2008]

And behold, I say unto you, this is not all. For O how beautiful upon the mountains are
the feet of him that bringeth good tidings, that is the founder of peace, yea, even the Lord,
who has redeemed his people; yea, him who has granted salvation unto his people;
(Mosiah 15:18.)

But I observed that [ believe in order to understand the meaning and background of Abinadi’s
statement, one would do well to know (among other things) that this prophecy should have been
fulfilled as a conclusion of the Saviour’s Triumphal Entry into Jerusalem, but instead was
probably fulfilled when He came to his temple at Bountiful. Today, I would like to pursue just
the very surface of that matter.

If, as I believe, Mormon intended Third Nephi to be a translucent--if not an altogether
transparent --rendition of the ancient Israelite New Year's festival and enthronement ceremonies,

{1}

(This is the place for me to stop and remind you that notwithstanding the fact that the words in
the last and the following paragraphs sound like I think I am writing pure truth, I understand that
what I am writing today is only my opinion.)

It seems likely to me that Mormon followed the outline of the Israelite New Year's festival in
order to accomplish two objectives. First, to show that Jesus fulfilled the Law. That is, in his
coming to America, he did all the things he was supposed to do. In relation to our Abinadi
context, it means that he was made King, in precisely the way the Law prescribed. Second, to
teach his readers how one might become a "son of god" and be enthroned in God's presence. To
do the latter, Mormon shows his readers the process by which the disciple Nephi, and others,
experienced the real events which they would have recognized as having been depicted
symbolically during the drama of the New Year's festival.

To demonstrate what I mean, and to comment on Mosiah 15:18 at the same time, let me just
review the events of what appears to be Jesus’ coronation ceremony at the temple at Bountiful.

Last week I gave an overview of my understanding of the temple rites of the ancient Israelite
New Year festival, with special attention to the events of the 7" day of the Feast of Tabernacles.
Today, I will just quickly run through some of the events of Third Nephi and suggest you might
notice their correlation with the ceremonies I described last week.

The story begins with the heavens themselves testifying that Jesus is the Son of God, then there
is a war where an alternate plan is proposed (3 Nephi 3). There is a war where the enemies of
righteousness are defeated by the powers of obedience, prayer, and testimony; then the land is
settled by an obedient people. There follows an apostasy, and all of the forces of evil are



marshaled to destroy the Church and the Saints. Whereupon the God of Israel asserted his
military authority by destroying those enemies.

In America, on the fourth day of the new year (3 Nephi 8:5-7) the earth shook and all the
warning words of the prophets were fulfilled. {2} There followed three days of darkness, during
which time the spirit of Jehovah descend to the world of the dead. In the Temple festival
ceremonies it was the earthly king who was symbolically saved from the underworld by the
power of Jehovah. But in the real story, Jehovah himself goes into the spirit world where he

establishes his Kingdom among the “meek,” and conquers their immortal enemies: death and
hell.

During the chaos of the darkness, the people who survived heard the voice of the Lord.

O all ye that are spared because ye were more righteous than they, will ye not now return
unto me, and repent of your sins, and be converted, that I may heal you?

Yea, verily I say unto you, if ye will come unto me ye shall have eternal life. Behold,
mine arm of mercy is extended towards you, and whosoever will come, him will I
receive; and blessed are those who come unto me. (3 Nephi 9:13-14)

In those two verses the Lord sums up all of the drama which might have been performed before
in the pageantry of the festival. The best way to understand the phrase "come unto Christ" or
"return unto me" is that it means what it says - for one to go the place where he is. The place on
earth where one goes to be closest to heaven is the temple. When one gets there, and after one
has received the healing power of his grace, then He extends the arm of his mercy so that one can
(symbolically at least) enter his presence. The symbolism of that gesture is an invitation to its
reality. As he said, "if ye will come unto me ye shall have eternal life."

Having said that, the Saviour introduced himself with that apparently followed with remarkable
exactitude the coronation sequences of the New Year's drama.

Our Book of Mormon records that the Saviour began, "I am Jesus Christ the Son of God,"
however, that is a translation: He would have not have used the Greek forms of his names when
he spoke to the people in America. “Jesus” is the Greek form of Joshua, which in Hebrew means
“Jehovah saves,” or “Saviour.” “Christ” is the same as the Hebrew “Messiah” which means one
who is anointed. {3} So I suppose what the Nephites actually heard was, "I am the Anointed
Saviour, the Son of God." If that is what they heard, they would have understood! Then he spoke
of his own pre-earth life, in the beginning when he created the heavens and earth and all things,
when he was with his Father. He spoke of his humiliation and ultimate triumph, of his
authorship and ownership of the Law, and thus of his authority to fulfill the Law. He concluded
by affirming that he is the light and life of the world, not only its beginning, but also its end.

The Saviour then gave two instructions. Both had to do with the temple and both may readily be
seen as necessary instructions for their preparations for the next New Year festival.

The Saviour said, "in me is the law of Moses fulfilled," but he apparently gave only one example



of what that meant. That example had ramifications which would necessitate the remodeling of
the temple court yard and perhaps part of the temple itself. He continued:

And ye shall offer up unto me no more the shedding of blood; yea, your sacrifices and
your burnt offerings shall be done away, for I will accept none of your sacrifices and your
burnt offerings. And ye shall offer for a sacrifice unto me a broken heart and a contrite
spirit... (3 Ne. 9:19-20a.)

One can hardly wish for a stronger evidence than that, that the Nephites knew and understood the
meaning of the Psalms in their ceremonies, for here the Saviour himself had just quoted Psalms
51:16-17. {4}

For thou desirest not sacrifice; else would I give it: thou delightest not in burnt offering.
The sacrifices of God are a broken spirit: a broken and a contrite heart, O God, thou wilt
not despise. {5}

The ramifications of the instruction that there should be no more sacrifices and burnt offerings
were complex and very far reaching. The sacrifices the Lord mentioned pre-dated the Law of
Moses, even though they were incorporated in the Law. The first sacrifice was preformed by
Adam soon after he left the Garden, {6}Noah also sacrificed when he left the ark. {7}

The reason that sacrifices could be done away was that, “The purpose of the sacrifice is to seal
and to sanctify the covenant.” {8} But now the Saviour’s sacrifice had permanently sealed and
sanctified the covenant, so no further symbolic sacrifice was necessary. What remained - indeed,
what always had remained - was the sealing and sanctifying of the covenant on the people. The
sacrificing of animals had symbolized the Saviour’s part, but the act of ratification on the part of
the people remained. That ratification, too, had to be sealed and sanctified in the same way that
the Saviour’s was. That was to be accomplished in the same way the Psalms suggest, by each
individual sacrificing his own broken heart and contrite spirit.

For the Saints in America, if sacrifices and burnt offerings were to be done away, then that would
require that they make significant changes in the temple and temple grounds. For one thing, the
great sacrificial altar which was no doubt in the court yard of the temple must be dismantled and
removed. Blood would no longer be sprinkled in the temple and the Holy of Holies, and incense
would no longer be burned since those practices were a part of the sacrificial ceremonies. The
barns to hold the sacrificial animals would have to be removed, and many of the tools and
implements that had been used in the services would have to be put away.

The second instruction which the Saviour gave at that time also seems to have had something to
do with the temple. But it is not explicit and would, no doubt, ultimately require additional
revelation to the presiding High Priest before he could implement it. The Saviour said,

Behold, I have come unto the world to bring redemption unto the world, to save the world
from sin. Therefore, whoso repenteth and cometh unto me as a little child, him will I
receive, for of such is the kingdom of God. Behold, for such I have laid down my life,
and have taken it up again; therefore repent, and come unto me ye ends of the earth, and



be saved. (3 Ne. 9:21-22)

Such a statement may, of course, be read as only beautiful symbolic words, and not as instruction
at all. But even so the symbolism alone is sufficient to bring one to the veil which separates man
from God. The key phrase is "come unto me." What implications that may have had on the
remodeling of the interior of the temple, one cannot know.

Almost a year passed. Mormon tells us nothing about the remodeling of the temple, perhaps
because in the sequence of the New Year's festival which he seems to be following with such
care, the temple would have been remodeled only symbolically, and to include those details in
the story would have disrupted the pattern he is trying to establish. Another possible reason the
temple needed to be remodeled is the fact that there will soon be the establishment of the new
government, and anciently such governmental changes required the building or the re-dedication
of the temple. Mowinckel asserts that “Together with the enthronement of the god goes the
building and construction of his temple.” {9} Lundquist explains why that is so.

In the Near East, temple building/rebuilding/restoring is an all-but-quintessential element
in state formation and often represents the sealing of the covenant process that state
formation in the ancient Near East presumes. {10}

One can expect that any major remodeling of the temple in Bountiful would have required a
rededication, and if that were to occur it should probably have happened during the next New
Year's festival, {11} because that was the traditional time when temple’s are dedicated. {12}
Snaith asserts that,

Solomon would have no choice as to the date when the Temple should be dedicated. he
was bound to wait until the next annual feast after the completion of the building
operations. It was in the proper month and at the proper full moon that the people would
appear with their gifts. {13}

In Third Nephi, the Saviour was about to appoint Nephi to be the head of a new millennial-type
state that was to last for the next four hundred years. Lundquist statement shows how relevant
that is.

However, only with the completion of the temple in Jerusalem is the process of imperial
state formation completed, making Israel in the fullest sense “like other nations” (1
Samuel 8:20). The ideology of kingship in the archaic state is indelibly and
incontrovertibly connected with temple building and with temple ideology. {14}

When the Saviour came to the temple, he made the Twelve the leaders of the church and
apparently the head of the new governing body of a new theocracy. If that was true in America,
as it was in Palestine, then the remodeling of the temple was a necessary prerequisite to the
establishment of the theocracy of Fourth Nephi. And if the temple at Bountiful were to be
remodeled and rededicated, the most likely time for that ceremony (if Lundquist's statement
holds true here) would be during the New Year celebration.



Lundquist gives us another bit of good circumstantial evidence that this was the time of a temple
rededication. He wrote that on such occasions in antiquity, new kings would typically do the five
important things. 1) Cite their divine calling. 2) Issue new laws. 3) Ordain officers. 4) Erect
monuments. 5) Enter into a new legal order by way of covenant with a ritually prepared
community. {15}

Mormon records that the Saviour did four of those five: 1) Cite their divine calling - He
introduced himself by saying, "Behold, I am Jesus Christ the Son of God." 2) Issue new laws.
That includes not only the Sermon at the Temple, but a whole new understanding of the gospel.
3) Ordain officers. The Saviour called and ordained Nephi and the rest of the Twelve. 4) Erect
monuments. There is no evidence of monuments. 5) Enter into a new legal order by way of
covenant with a ritually prepared community. The Saviour established the governmental system
that is described in 4th Nephi.

Having laid that background, now lets go back to where we left Mormon's narrative, in the thick
darkness which followed the earthquakes.

After a long silence the people heard the voice of the Lord speak again. {16}

This time the Saviour spoke of mercy and judgement. ( 3 Ne. 10:4-7.) Those statements reflect
the most important characteristics of the Hebrew kings, for they are judges in Israel and until the
institution of the office of the Chief Judge, the kings were also judges in America. This is also a
type of celestial things, for in heaven, Jehovah was/is the judge among the gods at the Grand
Council. {17}

After the voice had spoken, the oppressive darkness remained for three days; after that, when
morning came, and it was light again. {18}

Mormon then inserts his own testimony that Jehovah has the right to judge the people, and he
also uses this place to quote the prophecies of Zenos and Zenock and Jacob concerning the
coming of Christ. (3 Ne. 10: 12-17.)

By inserting these reminders, Mormon provided a kind of conjunction which allow his narrative
to move from the events which began on the 4th day of the thirty-fourth year to "the ending of
the thirty and fourth year" (3 Ne. 10:18) without a break in the continuity of his thought. So,
even though a year had passed, and we are now at the beginning of a different New Year's
festival, he can pick up the sequence of the festival in the same place where he left it.

Mormon tells us nothing about what happened during that year. He spares us all account of the
aftermath of the wind, and fire, and earthquake. But he has introduced us to one of the most
important elements of the New Year festival, the establishment of a new order and a new
world--"the prime element of the enthronement festival being a new creation." {19} A new
world must, of necessity, follow the destruction of the old, and the central feature of that new
creation must be a temple.

A community is made cosmic through the foundation of the temple. The elaborate ritual,



architectural, and building traditions that lie behind temple construction and dedication
are what allow the authoritative, validating transformation of a set of customary laws into
a code.

The temple creates law and makes law possible. It allows for the transformation of a
chaotic universe into a cosmos. It is the very capstone of universal order and by logic
and definition creates the conditions under which law is possible....

Thus order cannot exist, the earth cannot be made cosmic, society cannot function
properly, law cannot be decreed, except in a temple established on earth that is the
authentic and divinely revealed counterpart of a heavenly prototype ....It is the creation of
the temple, with its cosmic overtones, that founds and legitimizes the state or the society,
which, in turn makes possessible the formal promulgation of law. {20}

These systems of thought, Mormon evokes with great grace, and, typically, without his calling
undue attention to the fact that he is doing so. Coincidentally, Mormon tells us nothing about the
changes in the temple and its immediate environs which, presumably, had been necessitated by
the Saviour’s instructions that sacrifice and burnt offerings should no longer be performed.

So when Mormon begins his narrative again, he tells us, simply,

In the ending of the thirty and fourth year....a great multitude gathered together, of the
people of Nephi, round about the temple which was in the land Bountiful; and they were
marveling and wondering one with another, and were showing one to another the great
and marvelous change which had taken place. (3 Ne. 10:18, 11:1)

Mormon gives us no details whatever about who these people were, or why they had gathered to
the Temple. Perhaps he thought he didn't need to. In one sense he would have been correct,
because there is a good deal we can know about them without his telling us.

Moroni filled in some of the details when he wrote:

For it was by faith that Christ showed himself unto our fathers, after he had risen from the
dead; and he showed not himself unto them until after they had faith in him; (Ether 12:7)

The Doctrine and Covenants, Section 93 lists the prerequisites necessary to seeing the Saviour
and follows that with a statement which sounds very much like the way the Saviour introduced
himself in America.

Verily, thus saith the Lord: It shall come to pass that every soul who forsaketh his sins
and cometh unto me, and calleth on my name, and obeyeth my voice, and keepeth my
commandments, shall see my face and know that I am; And that [ am the true light that
lighteth every man that cometh into the world; And that I am in the Father, and the
Father in me, and the Father and I are one--The Father because he gave me of his
fullness, and the Son because I was in the world and made flesh my tabernacle, and dwelt
among the sons of men. I was in the world and received of my Father, and the works of
him were plainly manifest. {21}



Additional prerequisites to seeing the Saviour are emphasized in other scriptures. They include:
One must be "pure in heart"; "follow peace with all men, and holiness"; and have the authority
and the ordinances of the Melchizedek priesthood; and to have seen Christ, one must also have
been "quickened by the Spirit of God." One’s mind must be single to the God, and “the days will
come that you shall see him; for he will unveil his face unto you, and it shall be in his own time,
and in his own way, and according to his own will.” {22}

Unless those prerequisites are irrelevant to this situation, the people who gathered at the temple
that day were not those who just happened to be there. Each individual, in his or her own right,
must have been worthy to see the Saviour. That fact strongly suggests that those who were
present were there by invitation. That they had been spiritually prepared for the experience, and
that no one who was not prepared had been invited. The next day, others would be invited to
come also, but that does not suggest a diminution of the preparedness or qualifications of the
people in either group. Those same qualifications have always been requisite. The Book of
Enoch says,

For from the beginning the Son of Man was hidden,

And the Most High preserved him in the presence of His might,
And revealed him to the elect.

And the congregation of the elect and holly shall be sown.

And all the elect shall stand before him on that day. {23}

If the date Mormon gives us relative to the Saviour's appearance at the Temple, then "In the
ending of the thirty and fourth year," means just before the next new year. {24} That helps us
infer some other important things about the timing as well.

When they met, they "were marveling and wondering one with another, and were showing one to
another the great and marvelous change which had taken place.” (3 Ne. 10:18, 11:1) If
substantial changes would have been made to the temple grounds, and perhaps to the temple
itself in order to comply with the instructions that there were to be no more burnt offerings, and
if these people were marveling when they saw those changes, it is reasonable to assume they had
not been privy to the remodeling while that was going on. The most likely reason that might be
so is that they lived some distance from Bountiful and had come to attend the re-dedication.
Now, it seems reasonable to ask, "Is it possible that the people gathered at the temple had been
invited to came just prior to the New Year's festival in order to attend the first session of temple's
dedicatory services?” We cannot know the answer, of course. But if the question is reasonable,
then it is also reasonable that its answer might be, "Yes."

If this really was a gathering preparatory to the New Year's drama and festival, there would have
been a number of other things on the people's mind, as well. Only a year before, the officials
who controlled an utterly corrupt civil government had mostly been killed when the earthquakes
occurred. Nephi, as leader of the church, had, no doubt, taken command of the situation, but
since a new civil government was created in conjunction with a new or remodeled temple, it is
unlikely that any formal civil government had been established during that year. So, it is likely
that the question of what to do about a new civil government was also a paramount consideration



as the time approached for the New Year’s ceremonies. It is possible that if these people did
come from a distance to be at the festival, they came as representatives of the people, with the
intent of establishing a new government. If that is true, then they were the most appropriate
people to whom the Lord should show himself when he arrived at the Temple, and the most
appropriate people with whom he should conduct his business, when he established his Kingdom
among them.

The matter of a new government was not the only question that needed to be answered, and a
gathering of priesthood leaders from all over the country was the appropriate time and place to
seek to find the answers: If there were to be no more sacrifices, what was to be the status of the
rest of the rules and regulations of the Law of Moses? What changes would need to be made in
the Temple services?

During the previous thirty-plus years, on the other side of the world, the Saviour's life had been
an actualization of the cosmic myth. At his birth angels and men had acknowledged him to be
the Son of God, the creator of heaven and earth. He had been baptized, washed in the living
waters of the Jordan River; anointed with light by the Holy Ghost; {25} and acknowledged as
the “Beloved Son” by his Eternal Father. He had gone into the wilderness and confronted his
nemesis, Satan, whom he had defeated by the rectitude of his own integrity. He had gone to the
Mount of Transfiguration where he had endowed Peter, James, and John with power sufficient to
bear off the Kingdom; then he had returned to teach the people the principles of obedience,
personal sacrifice, care and support for those in the Kingdom, and charity. He had come as king
in his triumphal entry to Jerusalem, then he showed them, in his own life and death, the meaning
of obedience, sacrifice, kindness, and love.

In describing part of the action of the New Year's festival, Widengren wrote,

We have seen that the king acts in the ritual as the representative of the god, who is dead,
but rises again, is conquered by his enemies, but is at last victorious over them, and
returns in triumph to his temple, creating cosmos, fertilizing earth, celebrating his
marriage, sitting enthroned in his holy Tabernacle upon the mountain of the gods. {26}

The Saviour entered the underworld conquered death and hell; then, he returned to his Father,
only to come again to his friends, teach them all they must know and lay the Kingdom squarely
upon their shoulders. {27}

In America the pattern was just as real, and Mormon apparently wrote his story to testify that it
was real, emphasizing the symbolic significance of the cosmic myth.

The stages to the Saviour's enthronement which Mormon describes correspond remarkably with
the ancient ritual stages of the enthronement of an ancient god, which Widengren recounts as
follows: {28}

1. Widengren: Entering the heavenly palace.
Mormon: Christ comes to the temple.



2. Widengren: Reception by the god.
Mormon: He is introduced by his Father, and met by people who are worthy to meet
him.

3. Widengren: Naming with glorious names.
Mormon: He speaks the names of his Father and the Holy Ghost, and his own name,
telling of their relationship with each other and the testimony of that relationship.

4. Widengren: Handing over the sovereignty of the world.
Mormon: He appoints Nephi and the Twelve.

5. Widengren: Promise of the firmness of rule.
Mormon: In the Beatitudes he invites people to their own enthronement, but the
conditions are firmly set fourth.

6. Widengren: Exhortation to proceed like the daylight.

Mormon: At the conclusion of the Beatitudes, the Saviour commands, "Let your light
so shine before this people." Then he explains the new Law in the remainder of his
sermon at the Temple.

Let us now rejoin Mormon's account as the people who had assembled at the temple.

6 And behold, the third time they did understand the voice which they heard; and it said
unto them:

v. 7 Behold my Beloved Son, in whom I am well pleased, in whom I have glorified my
name--hear ye him. (3 Nephi 11:6-7)

As I mentioned last week, “son” is the royal new name given in the second Psalm, and it is also
the name-title the Father uses other times when he introduces the Saviour. {29}

If, as I believe, the Israelite New Year festival coronation rites and their liturgy had been
preserved in Nephite usage, then the introduction, "this is my Beloved Son," would have been
understood by the people to be an announcement that Christ is God, but it also would have been
understood as the ceremonial announcement that he is the High Priest and King of kings.
Mowinckel believed that Jehovah was symbolically enthroned in his temple during the same
ceremony as the coronation of the earthly king. (That would consist with the fact that Nephi was
made earthly head of Christ’s kingdom, during the same ceremonies in which Jesus was
enthroned.) [The numbers in the following quote are references to the ceremonies connected with
the psalms, and are intended to be read this way: “(96. 13; 98. 9)” means “Psalm 96:13, and
Psalm 98:9"]

Yahweh’s enthronement day is that day when he ‘comes’ (96. 13; 98. 9) and ‘Makes
himself known’ (98.2), reveals himself and his ‘salvation’ and his will (93.5; 99. 7), when
he repeats the theophany of Mount Sinai (97.3ff.; 99.7f), and renews the election (47.5)



of Israel, and the covenant with his people (95.61f..; 99. 6ft..). The mighty ‘deed of
salvation’ upon which his kingdom is founded is the Creation, which is alluded to in a
rather mythic guise (93.3f.). {30}

Mormon continues,

And it came to pass, as they understood they cast their eyes up again towards heaven; and
behold, they saw a Man descending out of heaven; and he was clothed in a white robe;

It is possible Mormon calls attention to the robe because the people recognized it as the royal
attire. In ancient Israel, the royal robe of the king of Israel was apparently the same as the
temple robe of the High Priest with its miter hat as a crown. {31}

The people were probably too awe struck to sing as they watched him descend, but one can
wonder how many might have been reminded of the 93rd Psalm.{32} When the psalm says
“Yahweh has conquered his adversaries and enthroned himself on high, it implies that all the
universe is in perfect harmony....” {33}

Mormon records,

and he came down and stood in the midst of them; and the eyes of the whole multitude
were turned upon him, and they durst not open their mouths, even one to another, and
wist not what it meant, for they thought it was an angel that had appeared unto them. (3
Ne. 11:8)

He stretched forth his hand and, as before, he introduced himself as both the Son of God and also
as the King, saying,

Behold, I am Jesus Christ, whom the prophets testified shall come into the world.

And behold, I am the light and the life of the world; and I have drunk out of that bitter
cup which the Father hath given me, and have glorified the Father in taking upon me the
sins of the world, in the which I have suffered the will of the Father in all things from the
beginning. (3 Nephi 11:10-11.)

The people responded in the way one ought to respond, when receiving audience from a King
And it came to pass that when Jesus had spoken these words the whole multitude fell to
the earth; for they remembered that it had been prophesied among them that Christ should
show himself unto them after his ascension into heaven. (3 Nephi 11:12)

The way it is told about an earlier Lamanite king who came to know God, is probably a more

complete description. He "did bow down before the Lord, upon his knees; yea, even he did

prostrate himself upon the earth." (Alma 22:17)

To me, the scene that followed can most easily be visualized as it would have occurred at the



conclusion of the New Year festival. The great doors of the temple are swung open, the curtains
in front of the Holy of Holies are pulled back, and the king, with the Ark of the Covenant are
brought into the sacred chamber. {34} On that occasion, as we have observed, Solomon seems
to have actually sat upon the sacred throne and placed their feet on the footstool — the lid of Ark
of the Covenant. Then, while seated on the throne of God, the king taught his people the Law. In
my imagination, I see the same thing happening in Third Nephi: The Saviour’s not remaining in
the courtyard, milling about with the people, but going into the Holy of Holies and sitting upon
his own throne. It was his throne, after all, and "the throne in the sanctuary is considered as the
image of the divine throne." {35} His feet would rest upon a footstool which contained sacred
objects which represented both kingship and priesthood authority. {36} There the people would
come, one by one, to see and feel the wounds which testify of his reality and of the reality of his
atonement. Then, as they lined up and waited their turn to come before the Saviour, the people
might have sing, "God sitteth upon the throne of his holiness," (Psalm 47:1-9.) just as they
apparently did during the coronation rites of the Feast of Tabernacles. {37}

This scene evokes, for me, the image of Isaiah's words,

How beautiful upon the mountains are the feet of him that bringeth good tidings, that
publisheth peace; that bringeth good tidings of good, that publisheth salvation; that saith
unto Zion, Thy God reigneth! (Isaiah 52:7)

And it came to pass that the Lord spake unto them saying:

Arise and come forth unto me, that ye may thrust your hands into my side, and also that
ye may feel the prints of the nails in my hands and in my feet, that ye may know that [ am
the God of Israel, and the God of the whole earth, and have been slain for the sins of the
world.

And it came to pass that the multitude went forth, and thrust their hands into his side, and
did feel the prints of the nails in his hands and in his feet; and this they did do, going
forth one by one until they had all gone forth, and did see with their eyes and did feel
with their hands, and did know of a surety and did bear record, that it was he, of whom it
was written by the prophets, that should come.

And when they had all gone forth and had witnessed for themselves, they did cry out with
one accord, saying:

Hosanna! Blessed be the name of the Most High God! And they did fall down at the feet
of Jesus, and did worship him. (3 Nephi 11:13-17) {38}

It is significant that, when all who were present at the Bountiful temple had seen, touched, and
knew, the Hosanna shout resounded through the temple.

At a coronation ceremony, the first order of business is to acknowledge the king as king. In Third
Nephi, even though Christ came as King, he is not going to stay. So the situation is as it was in
the days of the first Israelite kings, God appointed someone to govern in his stead.



And it came to pass that he spake unto Nephi (for Nephi was among the multitude) and
he commanded him that he should come forth.

And Nephi arose and went forth, and bowed himself before the Lord and did kiss his feet.
And the Lord commanded him that he should arise. And he arose and stood before him.

And the Lord said unto him: I give unto you power that ye shall baptize this people when
I am again ascended into heaven.

And again the Lord called others, and said unto them likewise; and he gave unto them
power to baptize. (3 Nephi 11:18-22. see Moroni 2:1-3)

What followed after that, also fits the pattern of the festival perfectly. While in the Temple, and
presumably while seated upon his throne, the Saviour delivered a lecture on the law. When he
had finished he blessed the people and instructed the Twelve to bring him food, that he could
share it with the people. The food represented his own sacrifice. (3 Nephi 18) Similarly, on the
7™ day of the Feast of Tabernacles, the king sat upon the throne of God and delivered a sermon
on the law. Then there were sacrifices and feasting.

The 8™ and final day of the Feast of Tabernacles was the “great feast.” It was a day that
symbolized the establishment of Zion and the beginning of an age of peace. In America, the day
following the Saviour’s first appearance, he came again, established Zion, blessed the people and
provided for them a great ceremonial feast.

1 And it came to pass that he commanded the multitude that they should cease to pray,
and also his disciples. And he commanded them that they should not cease to pray in their

hearts.

2 And he commanded them that they should arise and stand up upon their feet. And they
arose up and stood upon their feet.

3 And it came to pass that he brake bread again and blessed it, and gave to the disciples to
eat.

4 And when they had eaten he commanded them that they should break bread, and give
unto the multitude.

5 And when they had given unto the multitude he also gave them wine to drink, and
commanded them that they should give unto the multitude.

6 Now, there had been no bread, neither wine, brought by the disciples, neither by the
multitude;

7 But he truly gave unto them bread to eat, and also wine to drink.



8 And he said unto them: He that eateth this bread eateth of my body to his soul; and he
that drinketh of this wine drinketh of my blood to his soul; and his soul shall never
hunger nor thirst, but shall be filled.

9 Now, when the multitude had all eaten and drunk, behold, they were filled with the

Spirit; and they did cry out with one voice, and gave glory to Jesus, whom they both saw
and heard. (3 Nephi 20:1-46.)

In my system of beliefs, all that story is summed up by Abinadi’s,

And behold, I say unto you, this is not all. For O how beautiful upon the mountains are
the feet of him that bringeth good tidings, that is the founder of peace, yea, even the Lord,
who has redeemed his people; yea, him who has granted salvation unto his people;
(Mosiah 15:18.)
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